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abstracts 
 
‘Dormant Dissent: Exiting and Re-entering the Everyday in George Perec’s A 
Man Asleep’  
George Perec’s work displays a fascination with ‘the infra-ordinary’ that lies, 
unperceived and unquestioned, beneath our daily actions and gestures.i In A Man 
Asleep, he explores an attempt at detachment from the gestures and energies of 
everyday life.ii This paper intends to discuss the significance of this attempt from a 
standpoint that emphasizes the fusion of the personal with the socio-political. Perec’s 
protagonist, a student, feels at odds with the prevalent bourgeois values of 1960s 
Paris: functionality, ambition, and materialistic interests. His way to revolt against 
this ‘everyday’ is to embark upon a mission to become ‘the missing piece of the 
puzzle’; to exit the readymade roles and patterns of daily existence. AMA’s political 
ramifications intensify the more the student comes to acknowledge both the futility 
of this pursuit and his irrevocable connection to the socio-political realm. Along 
these lines, the situation of Perec’s protagonist can be illuminated by Gilles 
Deleuze’s paradigm of ‘The Exhausted’.iii Deleuze’s thesis that one is ‘tired by 
something, but exhausted by nothing’iv is pertinent to my approach to AMA, 
whereby socio-political malaise causes tiredness (and the will to sleep) but the 
nothingness that surrounds the suspended everyday causes exhaustion (and the will 
to transcend it). Ultimately in AMA exhaustion is replaced by an awakening, enabled 
by a newfound awareness of the extra-ordinary significance of being, simply, 
ordinary: by the time the novel reaches its open ending, the student is seen 
tentatively repositioning himself within the everyday social milieu.  

 
 
 

                                                 
i I am referring to Perec’s collection of essays entitled L’Infra-Ordinaire. Seuil: Éditions du Seuil, 

1989. 



                                                                                                                                            
ii The novel’s title is abbreviated into AMA for the rest of this proposal. George Perec, A Man Asleep, 

Trans, David Bellos, Boston: Godine, 1967. 
iii Gilles Deleuze and Anthony Uhlmann, ‘The Exhausted’, in SubStance, Vol. 24, No. 3, Issue 78 

(1995), pp. 3-28. 
iv Ibid, p. 4. 

 

Everyday Dissensus or, How to Paint Nutcrackers 
Epp Annus, Estonian Literary Museum / Ohio State University 
This paper thinks through everyday sensualities with the help of  Jacques Rancière’s notion 
of  dissensus. Dissensus, for Rancière, “is a conflict between a sensory presentation and a way 
of  making sense of  it, or between several sensory registers and/or ‘bodies’.” Dissensus is 
the aim of  both art and politics, it creates a possibility for change and renewal. 
Rancière develops his theory in relation to art and politics, yet this paper looks for dissensus 
in the everyday sphere. I focus on two case-studies: a university professor painting human 
size chipboard nutcracker soldiers, and a housewife painting squares on a wooden floor. Each 
of  these cases presents something unexpected and out of  the ordinary, a discontinuation of  
‘natural’ logic, an intrusion to the established order of  things.  
Are these cases of  dissensus? These are interventions in the ordinary, yet at the same time 
they belong to the ordinary. Dissensus starts from the disconnection or conflict. The 
surprising activities reshape ways of  being, seeing and saying for those involved. They 
break the sensory self-evidence of  the established distribution of  time and space: a kitchen 
turns into a painting studio, the time of  painting gets included in the daily routine, the feel 
of  the brush touching the chipboard, the revelation of  the strange inbetweenness of  making 
non-art will add excitement to the experience of  quotidian life. 
For Rancière, the police, or, the accepted state of  affairs, functions according to the slogan 
‘Move along! There is nothing to see here!’ We add: for the dissensus to take place, it needs 
to be noticed as such. The moments of  dissensus are found everywhere, yet if  these are 
overlooked, their potential remains unrealized. 
Yet what is the role or function of  everyday dissensus? One hesitates to say it would lead to 
a redistribution of  the sensible in the fields of  politics. Yet perhaps it functions as a source 
of  a particular force or energy, an energy of  dissensus. This renewal of  sensual energy, the 
energy of  dissensus functions as a source for continuation. It might not always produce 
substantial changes, yet dissensus in the everyday energizes the continuum of  human 
quotidian existence.  
Finally, we need to question the role of  togetherness in everyday dissensus. According to 
Rancière, “Human beings are tied together by a certain sensory fabric, a certain distribution 
of  the sensible, which defines their way of  being together.” This paper claims that this 
sensory fabric needs to include an element of  dissensus, or otherwise its value and 
significance withers away into the sphere of  the imperceptible.  
 
Title: Hidden in Plain Sight: A Consideration of Generic Urbanism. 
Peter Conlin 
 
This paper will look at the role of the generic in neoliberal 
urbanism, particularly in areas around airports, industrial parks and 
strip malls typically on the edges of urban areas. The idea here is 
that neoliberal (sub)urbanism doesn't lie in starchitect monuments as 
much as in default constructions and utility structures. In fact these 
formations comprise a large portion of the built environment and are 
closest to the everyday life of most people. 
 
What I want to look at is how these spaces are both excluded from 
certain kinds of aesthetic consideration and yet are given special 
interest by particular avant-gardist traditions. Perhaps for the very 
reason of lying outside the purview of serious architecture and beyond 
the bounds of classical metropolitan space, they have drawn interest 



                                                                                                                                            
from artists including the Surrealists, Robert Smithson, Ed Ruscha and 
continue to hold a fascination for contemporary artists. We could add 
to this the seemingly endless pilgrimages to the mundane edgeland by 
gothic-Marxists and psychographers in the vein of Patrick Keiller and 
Iain Sinclair. 
 
In order to examine this attraction-repulsion dynamic, my paper will 
draw on field observations from the big-box edgelands of Birmingham 
and use this to interrogate two particularly strong theorizations of 
generic urbanism: Marc Augés' concept of non-place and Rem Koolhaas' 
writings. I find that beyond anticipatory solitude or the implosion of 
architectural purpose, these non-descript zones function through a 
banality that absorbs ideological scrutiny and integrates into a 
securitized urbanism. 
 
 
The Home and the World 
The Open Home as everyday cosmopolitics 
Wien, 26.11.2013 
The prospective paper aims to elucidate a praxis that negotiates cosmopolitical strategies of 
creating a common world. It surveys a topology of 26 Couchsurfing homes in Europe, 
describing places that materialize cosmopolitanism through the practices of hospitality. 
Furthermore, this paper constructs thereof an assemblage of a European open home. The 
central question in this paper asks what is everyday (Ray 2007; Goonewardena et al. 2008; 
Lefebvre et al. 2004) cosmopolitcal praxis in the context of the European Home. And how is 
such praxis mediated onto the global scale? 
The empirical data is based on interviews that were conducted in the course of six month. A 
total of twenty-six face-to-face interviews in 20 different EU countries and three Skype 
interviews were conducted, amounting to 34 hours of recordings. The interviewees were all 
found within the Couchsurfing social network website. 
Traditionally, Cosmopolitanism theorizes the specific type of relationship one has with the 
world. The structure of that relationship generates an allegiance to the "worldwide 
community of human beings." (Nussbaum & Cohen 1996, p.162). This worldwide 
community has come into question. Bruno Latour argues that the one cosmos, which the 
worldwide community relates to is lost (2004). Hence he suggests "a common world, if there 
is going to be one, is something we will have to build, tooth and nail, together." (Latour 
2004, p.455) 
The research is positioned in a critical theory tradition. Furthermore it relates to two shifts 
in Cosmopolitical Theory. First, a shift away from the questions 'what is cosmopolitanism?' 
and 'who are the cosmopolitans?' toward a concern for the forms of lived cosmopolitanism. 
Especially questions that interrogate how cosmopolitanism is "experienced by different 
groups and individuals in the micro-scale of everyday life interactions in concrete times and 
places." (Rovisco & Nowicka 2011, p.446) The everyday and the ordinary are also prominent 
in the second shift that concentrates on the "considerations of cosmopolitanism as moral 
politics that is articulated in ordinary ways of thinking and acting of those agents that are 
active at the grassroots level in a range of transnational informal networks". (Rovisco & 
Nowicka 2011, p.447) 
 
"Title: ‘Digital technology and post-Fordism: the social factory and the 
margins of work’ 
 
It has been said that within the contemporary state of what we might call 
Late Capitalism , work spills beyond the boundaries of the workplace, 
encroaching into every corner of life, facilitated by digital communicative 
technologies which pay no regard to the ‘work-life balance’. The idea of 



                                                                                                                                            
the expansion of the workplace across all social life is not new. Indeed, 
in the autonomous Marxist tradition have argued that the idea of the 
‘social factory’ can be identified as a defining characteristic of 
post-Fordist capitalism, as work shifts from the Fordist factory and spans 
all social production. 
 
Within the autonomist tradition, post-Fordism has been described as an 
articulation of working class demands and desires being met and articulated 
by capital in its own ‘deformed’ way (Virno, 2004). However, at the heart 
of their discourse around the social factory is a normative position which 
argues that the expansion of the ‘workplace’ is a negative phenomenon, 
necessarily eroding our personal time and asserting ‘work’ as the dominant 
mode of Being. This suggestion has been carried into many contemporary 
debates concerning the growing prevalence of digital technology in our work 
lives, and its role in extending work into everyday life. 
 
In this paper I want to explore the normativity implicit in this 
formulation, engaging with positions which have been articulated by what 
has been called an ‘accelerationist’ Marxist tradition (see Srnicek, 2013), 
which builds upon and develops the arguments made by Hardt and Negri in 
Empire around informatization and the commons. Through exploring 
post-Fordism’s potential for communicative and educative engagement with 
digital technologies, I will challenge the negative normative assumptions 
of the ‘social factory’, arguing instead that for all its ‘deformities’, 
post-Fordism at least opens up new possibilities for cooperative 
engagements the like of which we have never seen in capitalism until now." 
 
Everyday Internet: A journey to the politics of the internets physical processes. 
 
We have the idea of a democratic Internet situated on a ubiquitous computing landscape 
“everywhere, everytime and for everyone”.  
Our data travels through a very delimited infrastructure owned by communication 
companies, after crossing the sea by the fibre-optic cables, once in the ground our data 
passes through the servers which are land of other companies.  
The route could be intercepted by governments running surveillance programmes, such is 
the case of The National Security Agency (NSA) that collects data from the servers 
(PRISM) and direct from the data flow in fibre-optic cables. The British equivalent of the 
NSA, the Government Communications Headquarters (GCHQ), created the program 
Tempora, which taps and stores data flowing through the fibre-optic cables.  
Within this context, there are several "secret rooms" hidden in urban blocks in several cities 
with direct access to the fibre optic lines that carry the Internet traffic, thus facilitating 
government spy operations. The equipment includes Narus STA 6400, which intercept and 
analyze Internet data at high speeds. 
As users we count on the US based Internet Corporation for Assigned Names and Numbers 
(ICANN), to ensure Internet’s stable and secure operation. Each year ICANN “ambassadors” 
meet and perform a ritual: 7 keys owned by 7 individuals, together create the master key, 
which controls one of the central security measures at the core of the web. 
With laws designed before Facebook & Google were ubiquitous it is time to investigate the 
physical manifestation of internet security. 
 
This paper is a narrative of the politics of the internets everyday physical processes. 
 
 
Rethinking Domicide: The destruction of home in everyday governance. 



                                                                                                                                            
This paper seeks to explore and extend the concept of domicide, first outlined by Porteous 
and Smith in their seminal work (2001). Building on the authors' original typology of 
domicide as the deliberate destruction of home, both in the extreme mass displacements of 
populations, and in everyday forms of dispossession and demolition, this paper will consider 
the place of domicide in wider discussions of Foucauldian governmentality. I will begin by 
both acknowledging domicide's vastly overlooked position within critical geographies of 
home, and arguing that such an oversight must be amended in contemporary 
understandings of everyday home-unmakings. The paper will go on to discuss the 
importance of understanding the destruction of the home space, both physically and 
psychologically, as intrinsically political, enabled through multi-faceted and historically 
contextualised technologies of governance. The paper cites various examples of domicide in 
modern academic literature of the everyday, notably Katherine Brickell's work on domestic 
violence and home dispossession in Cambodia, Natalie Oswin's research exploring the 
everyday intimacies of housing governance in Singapore, and my own research analysing 
impacts and justifications of contemporary UK housing policies on London's urban 
poor.  This paper will use these examples to encourage critical discussion regarding the 
enablement and impact of domicidal activity in the everyday, through an understanding of 
domicide as a crucial element of governmentality. 
 
The Everyday Life of the International Political Economy 
Research and theory linking everyday life and International Relations have proliferated in 
recent years. In the main, this link is explored either in terms of an effort to define some 
kind of grounding for the "level" of the international or in terms of specifying the everyday 
as a source or site of resistance. This paper takes a different tack, starting from Henri 
Lefebvre's approach towards a critique of everyday life. For Lefebvre, everyday life is the 
remainder when "higher" activities, from planning to philosophy, have been abstracted out. 
International Relations presents itself as such a higher activity, a "level" above the domestic 
and the mundane. This relation also reflects the move in political economy to abstract the 
sphere of circulation from the sphere of production, which, like everyday life, is thus 
rendered invisible to theory. The abstraction of the "higher activities" of planning, 
reflecting, and also of the abstract equivalence expressed in circulation, is what enables 
technocratic forms of governance or what Lefebvre in 1967 referred to as "bureaucratic 
societies of controlled consumption." Lefebvre's formulation needs to be brought up to date 
in the wake of the neoliberal assertion of the world as global market as well as the growth of 
the global power of finance but it will be shown that it is not so much everyday life but the 
critique of everyday life that is crucial to rethinking IR and IPE as potential politics. 
 
'Heritage' vegetables: When radical becomes luxury 
Banning biscuits from lunchboxes, swapping 'Hermann' sourdough or avoiding battery 
eggs: decisions about what we eat and how we eat it are the epitome of the everyday, but 
they are also, of course, deeply political. This paper explores the discourse of 'heritage' 
vegetables in contemporary food culture. Discarded in favour of ‘improved’ modern 
varieties, it was widely assumed these obsolete crops would quietly die out (FERA, 2009) 
and yet here they are in growing numbers of British allotments and gardens; being given 
away at seed swaps; being mobilised, in anti-capitalist leaflets, in the fight back against big 
agri-business. But here they are too on the menus of a certain kind of austerity-chic cafe. 
And here they are again on the menu of a defiantly inaustere and extremely expensive 
restaurant. How are we to understand, then, the presence of these resurrected vegetables in 
actions to disrupt capitalism (where they are free) and the heart of the establishment (where 
they are extremely expensive)? 
 
This paper will explore how these gourmet manifestations of food heritage connect with 
more politically radical engagements with food and ask, what happens to radical 
consumption when it goes mainstream? 
 


